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bodies, still it is only the former that experiences the
fruits of his own action, but not the latter, isvara is
not a bhokta (the experient) of karma. He is the bhojayita
(one who makes others experience their karma}.
Explaining the name putatma (name no. 10) Parasara in
his VSB raises an interesting question as to how karma
does not affect Isvara but only the jiva because both
of them have bodies and those who have bodies do
perform karma. Parasara himself answers the question
by saying that the apparent association of karma with
isvara cannot produce any effect on Him. The analogy
given is that of one who whips another person with
a lash. Though the contact with the whip is common
to both the punisher and the punished, still it is only
the punished person who suffers but not the person who
is wielding the whip. The Mundakopanisad passage
anasnannanyah (3.1.1) and the Gf^a-text,6 'na mam
karmani limpantL,/ (4.14), as also the Brahma.su.tra.,
sambhogapraptiriti cet na., etc., (1,2.8) are quoted in
support.

DHARMABHUTAJNANA

Another important theory of this school is that jnana,
also known as so-mvit, dhl, buddhi, etc., is an essential
and inseparable attribute of the soul which characterises
it in all the states of wakefulness, dream and deep sleep.
This is technically known as dharmabhutajnana (attributive
knowledge) which can expand and contract. Although
we do not have a direct reference to this essential feature
of the soul, fragment 29 of the Tattvaratnakara proves
the same point. According to this, knowledge is
self-manifest and is solely dependent upon the soul. The
soul and its knowledge are both self-effulgent like the
sun and his brilliance. Parasara quotes the G/ya-verse,